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Joxropant Emanyena fluesa (CY) npencrasu peduekcusita Ha npod. Mcak Ilacu Bup-
XY coyuanHus cmMucwvi na ecmemukama, xoumo @Ppuopux [Lunep uznossosa Hail-Beue B
cBoute [lucma 6vpxy ecmemuueckomo 6vb3numanue, u no-creruanto Bppxy lluneposure
MOAHTH 32 KPacoTaTa Karo IbTA, Mpe3 KOMTO ce CTUra 10 cBo00/aTa, U 32 KPaCUBOTO 00-
HIyBaHe, KoeTo obenunsBa obmectBoro. OT cBos crpaHa joil. n-p Orusu Kacabor (CVY)
MOCTaBH aKLEHT BBbPXY aHTPOIOJIOTHYECKHSI POYUT HAa HEMCKaTa MeTadu3nuecka ecTeTu-
Ka oT cTpaHa Ha npodecop [lacu, 1 B yacTHOCT BBpXY npobiema 3a U3KyCTBOTO KaTo Cpe-
JIMHA, U/Bala Ja o0eIMHHU OTIeHNUTE cepr Ha KUBOTA U KYJITypaTa, KaKTo B MHIUBHIY-
aJIeH, Taka ¥ B COL[MAJICH TUIaH.

3aKimounTeNeH AOKIA Ha TeMa Bu3MooicHu I ca MUWUHAma u MbI4aHUemo Kamo
ecmemuuecku gpenomenu? m3nece n-p Cusus bopucosa (MMO3 — BAH) ¢ nenTpaina Te-
3a, 4ye KyATypHNTE ()eHOMEHH Ha THIIMHATA U HEWHMS CyOEKTHBEH KOpPENaT — MbIIYaHHUETO,
ca (puoco)CK TMOHATHS C OTPOMEH [IEHHOCTEH 3apsl ¥ ChOTBETHO — ITBJIHOTIPABHH €CTe-
THUYECKU (DEHOMEHH, 3ape/icHH ¢ TaKkaBa HEraTUBHOCT, KOATO KBa Jla OIa3H IICHHOCTHATA
YOBEIIKA OISUIOCTEHOCT OTBB ()parMEHTHUTE KUBOT B €0Xara Ha BU3yanHata U HH(opMa-
[IMOHHATA MPECUTEHOCT, CKOPOCTTA U IIyMa. THKMO B TO3M CMUCHI ChbBPEMEHHOTO HU3KYCT-
BO U KYJITypa CH CIIy’KaT BCe MO-TEHICHIIMO3HO C €CTeTHKAaTa Ha TUIIMHATA ¥ MBIYaHUETO
KaTo yOEXHIIIE U CIIaCeHUE OT ChBPEMEHHHS CBST.

YacT oT AOKJIaANUTE ca IOMECTEHH B pa3IIMPEH BapUaHT Ha CTPAHULIUTE HA HACTOSIIUS
Opoit Ha criucanue ,,dnnococKu aaTepHATHBH .

Ha nocnenBanoro BeuepHo croutne ,,J{ymu 3a Mcak [Tacn* nmpucscTBaxa chnpyrara Ha
npodecopa — JImm [Tacw, cuabt M ConomoH [lacu ¢be cBoeTo ceMeHCTBO, KaKTO H MHOTO
HSKOTAIIHW BB3NWTaHUIM, AOKTOPAHTU M cTyaeHTH Ha mpogecop Ilacu. CriomeHute Ha
BCHYKH TAX, M3MBIHEHN C EMOIMOHAIHN BPB3KH, CBETHJI XyMOp, ICTPH UCTOPHH, C yBa-
JKEHHE, TPU3HATEIHOCT U JOpH OJIaroroBeHMe, ChKMBHXA 00asTeNHaTa, W3KIFOYMTEITHO
TpynoirobuBaTa u BceoTAaitHata muaHocT Vcak Ilacu — eqna ot Hal-BaxHHTE QUTYpU Ha
Obirapckara ecTeTHKa M €CTeTHKaTa B bbirapus: BUHATH ¢ TSIChUEH YaCOBHUK Ha OI0POTO,
HEOTJIBYHO OTMepBalll ,,lipaBuiioTo Ha 400-Te MUHYTH paboTa Ha JIeH, KaKTO U C BUCOKH
KyITYMHM OT KHUTH Ha Hal-pa3jin4HK e3HLH ITpu yroBopkara Ha [Ipodecopa, ye He ymee n1a
Y4YU HOBH €3UI[H; BUHATH C TBHKOTO YYBCTBO 33 XyMOD, KakTO B ClTy4as, B KOWTO C HETrOBUs
IIBPBHU JIOKTOPAHT, Beye npodecop U JOKTOp Ha (uiocodekure Hayku, MBan CredaHnos, 1o
BpeMe Ha 1pectos cu B JIyOpOBHUK 3a €IMH OT MEXIYHApOJIHHTE KOHTPECH 110 €CTETHKA
npe3 80-Te TouHN OMIIN TOKaHEH! Ha OOMKOJIKA € JIo/IKa 10 KpacuB ocTpoB H Vcak [Tacu
OTKJIOHHMJI TIOKaHaTa C JOBOAA, Y€ aKo JIOJKaTa ce 00bpHe, IIle 3arMHe ecTeTHKaTa B bbira-
pHs; BUHArW C yceTa Kak /1a MOJXOAN KbM BCEKH €IIMH OT JECETKUTE CBOW BBH3MHUTAHHIH,
KOHTO IIPH BCHYKAaTa Pa3HOCTPAHHOCT Ha MPO(ECHOHATHNTE CH HHTEPECH BEB (utocodpms-
Ta, ECTETUKATa M MPEBOIadecKaTa ASHHOCT ca )KUBOTO JOKA3aTeIICTBO 3a IIKOIATa OT SIPKU
JUYHOCTH ¥ CTIIELUAIUCTH, KosiTO rpodecop Ilacu e cbymsin 1a cbrpaayl B OHE3U TPYAHH 32
aBTEHTUYHATA WHIUBUIYATHOCT U 33 lomo aestheticus BpeMeHa.

LACHEZAR ANTONOV
SECULARIZATION, THE BALKANS AND THE IDEA OF THE “TWO
EUROPES”
Nonka Bogomilova’s new book Religion in a Secular Context: Balkan Projec-
tions (Sofia: Paradigma, 2015), published in English, deserves attention on several

grounds. On the one hand, in its larger theoretical framework, this study belongs to the
much-debated recently topics of secularization, the role of religion in modernity, the
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place of Christianity in contemporary political projects, etc. Some of the most influen-
tial authors in this field are Charles Taylor, the later Habermas, Jose Casanova, Gianni
Vattimo, etc. The vast majority of these studies consider the Western context and the
case of Islam. This is where the importance of Bogomilova’s book lies, as it presents an
initial attempt to fill in an obvious gap in our knowledge of Balkan countries. The au-
thor defines the Balkans as a geographical, but more importantly, a “cultural zone,” in
which Orthodoxy has played a formative historical role, while existing alongside other
religions (see the introduction, pp. 13—15).

Bogomilova’s monograph is divided into five chapters. The first one, “Religion —
Essence and Historical Trends: Methodological Matrix of the Study,” is largely theoret-
ical and introduces the methodology of the author: “explication” and “comprehension”
approaches to the problem of religion and ambivalence-focused interpretations of reli-
gion. Chapter 2, “Byzantine Christianity and Local Identities: Historical Dimensions
and Archetypes” moves to the heart of Bogomilova’s material. There is a useful histor-
ical survey of the reception and functions of Orthodox Christianity in the Balkans,
drawing, predictably, on the work of Dmitrii Obolensky and John Meyendorff. What is
really interesting is Bogomilova’s discussion of what she calls “secularized metamor-
phosis of imperial archetypes” (p.72), i.e., the evolution and transformations of the
Byzantine myth of God’s elect empire, adopted by medieval Balkan states and later
modernizations of this myth. Chapter 3, “European Secular States: Differences and
Similarities. Are There Two Europes?,” is concerned, as the title suggests, with a com-
parison between Post-Communist and other European states in terms of the forms un-
der which the state exercises control over the Church. The author draws constructively
on well-known secularization theories and policies in order to look deeper into her con-
tentious and thought-provoking idea of the “two Europes.”

Chapter 4, “Construction and Destruction of Nation-State Projects in the Balkans:
The Role of Religion. Modern Transformations of the Historical Archetypes,” brings
the focus back onto the Balkan countries. The author considers again church-state rela-
tions and the role of religion in society this time in the post-totalitarian period. Once
again, the really strong part of this chapter is the analysis of historical myths, here in
the context of the so-called “second nationalism.” The last chapter, “Religion and Soci-
ety in Bulgaria: Historical Stages and Modern Transformations,” builds on material
presented earlier in the book in order to tackle the specific case of the relationship be-
tween church and state in Bulgaria from the adoption of Christianity to the present. Bo-
gomilova brings in topics that are clearly important, but still little studied, such as the
problem of teaching religion in schools in present-day Bulgaria. She also offers an in-
sightful analysis of some complex issues as, for example, the situation with the sub-
stantial Turkish, Muslim minority (12.2% of the overall population) and the Roma
community (10%). It is especially useful that the author makes a convincing case about
the specificity of the Bulgarian model. Thus, she shows that the “fragile relation”
(p-208) between Orthodoxy and nationhood makes Bulgaria stand out among other
Balkan countries, such as Greece and Serbia.

Finally, this book is highly recommended to anyone, who wishes to understand
better the relationship between church, state, and nation in the context of the Balkans.
In fact, having in mind the dearth of scholarship in the area, the present book might
serve scholars as an indispensable introduction to this field of study.



